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In the name of God, the Beneficent the Merciful

To the Youth in Europe and North America,

The recent events in France and similar ones in
some other Western countries have convinced me to
directly talk to you about them. I am addressing you,
[the youth], not because I overlook your parents,
rather it is because the future of your nations and
countries will be in your hands; and also I find that
the sense of quest for truth is more vigorous and
attentive in your hearts. -

I dont address your politicians and statesmen
either in this writing because I believe that they have
consciously separated the route of politics from the
path of righteousness and truth.

I would like to talk to yo(u_;bout Islam, particularly
the image that is presented to you as Islam. Many
attempts have been _made over the past two decades,
almost since the disintegration of the Soviet Union, to
place this great religion in the seat of a horrifying
enemy. The_provocation of a feeling of horror and
hatred and its utilization has unfortunately a long
record in the political history of the West.

Here,

been indoctrinated. A cursory review of recent critical
_'_'_"_—d-__'—'__"

I dont want to deal with the different
phobias with which the Western nations have thus far

studies of history would bring home to you the fact
that the Western governments’ insincere and
hypocritical treatment of other nations and cultures
has been censured in new historiographies.

The histories of the United States and Europe are

ashamed of slavery, embarrassed by the colonial |

period and chagrineﬁ at the oppression of people of
cOfoFand non-Christians. ~ Your _researchers and
hlstorlans are deeply ashamed of the_bloodsheds

’.—'_—_——-‘-‘—-I
wrought in the name of religion between the Catholics

and Protestants or in the name of nationality and
] e ———
athnicity during the First and Second World Wars. This
approach is admirable.
By mentioning a fraction of this long list, I don't
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point of view of the life of the individual. In the same way it
intervenes on the plane of social lite and its regulation (i.e., on the
plane of government)
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3. Thus-the Imamate and religious leadership in Islam may be

studied trom three ditferent perspectives: from the perspective of
Islamic government of Islamic sciences and injunctions and of
leadership and innovative guidance in the spiritual life. -
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4 Shi'ism-believes-that since Islamic society is in. dire need of
gmdance‘;-mi_'eac h of these three aspects, the person who ‘occupies
the function of glvmg that guidance and is the leader of the:

commumty 1n these areas ot rehglous concern must. appomted by




- The Imamate and Succession sl g Cuolol

5. Man through his God-given nature realizes without any doubt
that no organized society, such as a country or city or village 01‘/
tribe or even a household consisting of a few human beings, can’/”
continue to subsist without a leader and ruler who puts the wheel
of the society in motion and whose will governs each individual’s
will and induces the members of that society to pertorm their
social duty.
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6. Without. such a ruler, the parts of this society become

dispersed in a short time and disorder and confusion reign.
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R A T e bR TEL Bt

Therefore, he who is the.radar and governor of a society, whether
it b'e,greapdr smaH, if he is interested in his own position and the
continued‘ e_xié._tence of his society, will appoi nt a successor for
himscl_f‘if he is to be absent frbm his function temporarily or
permanently.
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t 1ts e)ﬂstencc or annihilation. The head of a.household-who bids -

_}tgricwel_lzyto. his house and household for a journey of a few days or




months will appoint one of the members. of the hcuseﬁaldf"ér
someone else as his successor and will leave the affairs of the
house in his hands. The head of an mstitution, or the principal of
a school, or the owner of a shop, it he is to be absent even for a
two hours will select someone to represent him.
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8. In the same way, Isiam.-is a-religion which according ‘to' the
text of the Holy Book and the Sunnah is established upon the
basis of the primordial nature’ of. things: Itisa ‘religion’ concerned
with social life as has been seen’ by: every’ observer near ‘and far
The special attention God. -and the: Prophet have glven to. the
social nature of this religion can never be denied or neglected: |
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-12.In the same way, after his death ’Ali was his may peace be
upon him had been entrusted to him, he appointed ’All successor
In matters concerning. his debts and personal affairs. The Shi ites
claim that for this VELy  reason it is not concejvable that the
Prophet should ‘ have died without appointing .someone as his

successor, without having selected a guide and leader to direct the

affairs of Muslims and to turp the wheels of Islamic society.
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13, Man’s pri’iﬁor'diéi'na:tpfe does 1ot doubt the importance and

value of the fact that the creation of a society depends on x set of

coﬁﬁﬁpqﬁf regul:mons and customswhlch are accepted in practice

by the majority Of the groups in that socier, and that- the

exstence and continuation of that society depend upon a just

government_which agrees 1o carry. out these regulations
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about the mental genius, perfection of intelligence, perspicacity of
vision or power of deliberation of the Prophet (beside the fact
that this is attirmed through revelation and prophecy).
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15. According to established traditions in both,Sunni and Shi ite
collections of hadith.(in the chapter on temptations and seditious
and others) transmitted from the Prophet, the Prophet foretold
seditions-and tribulations which would entangle Istamic society
after:-his death and the torms ot COITUPUOH which would
penetrate the body of Islam, and later worldly rulers who would
sacrifice tim» ‘pure:; rehgmn for their own, impure, unscrupulous
‘ends.: How is it possible that the Prophet should not negle ct-10
speak: ot the detaﬂb of events and trials of years-or even thousands
of years after: h1m aﬂd yet would neglect the condition that had to

be brought. mto be:m most urgently after hlS death? -
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The Glorious Qur'an

Regarding this verse, "Allamah Tabataba'i in his
renowned Al-Mizan fi Tafsir al-Qur'an, one of the
greatest commentaries of the Qur'an, states

... the Qur'an is a living and eternal Reminder
which will never die and fall into oblivion. It is
immune from any addition and loss. It is immune
from and secure against any alterations in form and
style which could affect its character and role, that
is, as "the Reminder of Allah which expresses divine
truth and knowledge"

For this reason, the aforesaid verse indicates
that the divine Book has always been and will
continue to be guarded against any distortion and
alteration (Al-Mizan fi Tafsir al-Qur'an, (Vol.12,p. 99
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The Sunnah

After the Glorious Qur'an, the most
important source for understanding Islam and
therefore Shi'i thought is the Sunnah of the
Prophet Muhammad, including his sayings and
his deeds.

The Qur'an itself clearly grants this high
position to the Prophet, as he is referred to as
the one who is responsible for explaining the
Qur'an {16: 44) and teaching the Qur'an and
wisdom (62: 2). The Prophet is a perfect
example for the believers (33: 21). He never
speaks out of his own wishes (53: 3). Muslims
are asked to hold on to whatever he gives
them and (refrain from whatever he prohibits
(59:7

Knowing the above verses and many other
verses regarding the status of the Prophet, and
taking into account the significance of being a
divine messenger chosen directly by God and
spoken to by Him, the Shi‘a, along with other
Muslims, cultivated a state of sincere love for
and devotion to the Prophet Muhammad
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The household of the Prophet

There seems to be no disagreement
among Muslims about the wvalidity of
iollowing the teachings of the household of
the Prophet in understanding Islam, especially
according to the (Sunni view which considers
even all the companions of the Prophet as
reliable sources of understanding Islam.(1F1)
Sunni Muslims hold that whoever met the
Prophet while believing in him is considered
as a companion of the Prophet and can be
relied on In acquiring knowledge about
Islam.Accordingly, members of the household
of the Prophet such as Imam Ali and Fatimah
who have always been with the Prophet and
had the closest relation to the Prophet can

unquestionably be relied on.
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Validity = Je

The Sunnah

There is no doubt, then, that the household of
the Prophet are reliable and trustworthy in their
understanding and presentation of Islam.

This fact becomes even clearer when we refer
to the traditions from the Prophet about his
household, and examine sayings of Sunni scholars
about the knowledge of Ali and members of the
household of the Prophet

For example, Imam Malik says: "No eyes have
seen, no ears have heard, and nothing has come to
the heart of any human being better than Ja'far b.
Muhammad who is  distinguished{in  his
knowledge,his piety,his asceticism and in his
servitude to God."This is what lbn Taymiyah
reports from Imam Malik in his book (Al - Tawassul

wa al - Wasilah, p. 52, rstedi on
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Trustworthy = truthful, dependable, reliable = Jolas .Y aleiel Jl3

The Sunnah

In a survey about those who
narrated from Imam Sadiqg, Shaykh
al-Mufid (d. 413) in hisal-
Irshad asserts that those who were
trustworthy them from
different schools of thought were
4000 in number

Thus, there is no ambiguity here

among

and this 1s why many Sunni scholars
such as the late Shaykh Shaltut have
clearly pointed out that every
Mushm is allowed to act according
to one of the five Islamic schools of
figh .Jafari, Hanafi, Hanbali, Maliki
and Shafi'i

The reason is clear, because if
Imam Ja'far Sadiq, for example, did
not possess more knowledge or
better access to the knowledge of
the Prophet than the rest, then one
has to admit that he must have been
at least equal to others, especially if
we bear in mind whom he taught
such as Abu Hanifah, the Imam of
Hanafi Muslims who attended Imam
Sadiq's lectures for two years
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The Sunnah

People who are educated or who seek
the truth are expected, therefore, to
examine all Islamic sources available, and
thereby come to a conclusion about the
ways Muslims can lead exemplary lives.
Certainly one rich source is the teachings
of the household of the Prophet

Now, let us see whether it is necessary
to refer to the household of the Prophet in
understanding Islam. To provide an
answer I will focus only on some traditions
from the Prophet narrated by great Sunni
narrationists and accepted by both Sunni

and Shi'a scholars
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The Sunnah

But prior to that it has to be noted that all the
teachings of the household of the Prophet were
always based on the Glorious Qur' an and the
Sunnah of the Prophet. No one should think, for
example, that Imam Sadiq was saying something
according to his own opinion about Islam

Whatever they uttered was exactly what they
had themselves received from the Prophet. There
are many traditions in this regard. For example.
in Usul al-Kafi we find that Imam Sadiq said that
whatever hc said was what he had recetved
through his forefathers from the Prophet

One of these traditions is the famous
tradition of Thaqgalayn. This tradition was uttered
by the Prophet on different occasions, including
the day of *Arafah in his last pilgrimage and the
184 of Dhu'l-Hijjah in  Ghadir  Khum. Despite
minor differences in the wording the essence
remains the same in all versions of the tradition

For example, in one version of the tradition
the Prophet said

"Oh people! I leave among you two precious
things: the Book of God and my household. As
long as you hold on to them you will not go
astray”
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1. Human multiple

being  possess
capacities: we think, feel, and act by responding
inwardly as well as outwardly. Hence, the concept
of religion cannot be tied solely to either the
concept of God or that feeling.

2. Equally fallacious is any definition of
religion and religious in terms of participation in a
particular faith. It is also misleading to define
religion as a code of ethics or morals, since people
can reject all religions yet maintain high moral and
ethical standards. Belief in a religion or loyalty to
a particular faith is no guarantee against immoral
or unethical behavior. The pages of Human history
are filled with accounts of "religious" people who
have committed "immoral" acts in the name of
religton.

3. But if defining religion very narrowly
is a mistake, an equally dangerous practice is to
define it so broadly that the term loses all
significance. To say, for instance, that religion is
awe or wonder or love is to say nothing at all,
because a flash of lighting or a flight of birds can
inspire awe or wonder and because love is as often
equated with self-indulgence or self-gratification

as it is with self-sacrifice. Awe, wonder, and love

are only aspects of religion.

06,8 ol Gl Lol
A{JF:;{LS'U’L"?'"{'TSL#JQL‘:M
&P_:SL;. u":‘f g}';}-’) ‘_g'usu':_'fl) h'AL:..,-,‘}
Ol fsn w35 2V 3V am GBSy riomen
waﬁoTE‘bfﬁbQGﬂmjdbrj#ﬁ
..5; 3 gdos
bl ke s 23 L S Y
Olar & 2l slizel S e opels O8la
}:; &,.1 el (J:.»TM) C_..w;.‘»l.; a_leJ\
Sl L a0 (’J’l’ 51 el feall; s
L | Pt et YL shas skl ny

a;ﬁ&ya&;%.xﬁjﬁiijkﬁ;@kax;{&

Odia a4 el slied S5 W bbby L

g (S 2 b ) 0, 2 e Sl
BT g RION R P JICH N
s Jlesl CSG s ops pU o S (g0l
EHPRP-) E8
4 (23 035 e 8 oblles (ST
g Ol Ol clBh elzlh (o3 plons
65 Pt ol o GhisS 4 0T gy
waed STU ks ST sy Cos 1 (g ohska

...... cw;daﬁdi&ﬁfnd&-ol_,&q

V¥




WoX[lewd@ gyueysjelzeg \u /

‘sSurpunosns siy 03 Aejdsip ued auoAue suolde

SY) [[e PUE [NOS Uewny a3y} 03 A JIAL} PUL UBD ey} SIN[BA [BOIY]D [[B PIIOM ) PUB J[OSWIY INOQE UBLW O] INJ20 UBD JBY] BIP! AISAD
JUNOO9E OJUT 23E) BUIYOLS) JIWEB[S] WHIOFAI JO JLIIdS 31 01 AIB1JUO0D ST sJay10 2I0US! pue A19100S BUO WO 0} 30r[d puosas ayi uj
" uBa00 10 e[ pamjjod e ur 1o1em Jo doip aj3uts B Ajund 03 Furdn ayif Ljjeal st sy

" Kep £q Lep USAOMISUL SIOW W0I3] eTj) SUOIIR]SI [EUONBUISIUL JO JX3IU0D DY} Ul SUO[E UONEU JO 131008 2U0

wojal A1y 03 ssafasn st 31 90e[d 1811y sy ur souis ssaurddey yons sdoad Juriq pue saNRI0S ULIOJOL 01 ABM JOYI0 OU SI a10y) Ajure[d

" aury [[e JO} SPlIom om1 2y ul ssautddey oy s3uliq pue odoad (e s1s)s0] wesy ()

"189]2 Jutod SIY) S)EW UOITI[aI ST JO UONRZIURSIO 9Y) PAqLIdSSP SeY YTIY 150w 2y (JOO YOIym Ul Sasia A~ we[s] Jo sajdiounig
[eNUASSH S} JO SUO SI dJBWEWI JBY) 998 || A[IIB] JONBJA Y] SIOPISUOD PUB ABM A[JB[OYDS Ul SEIPI JIWE[S] SAIPNIS OUM SUOAUY
“ing jo Kem ay) uo sjdoad apn3 01 pue uoIFial ayl Jo smej pue aInyno ay proydn o1 19ydoag

AToH 23 Jo yeap sy soye sidoad sy 1oy wewr ug paudisap sary 1snw Y3y 1S0W g OO Jey) SWISNA YS JO JII[3q Yl S, 1
gisiziing|

S UMOUY ST JOp[OY S} PUE JBWELT SB UuMmOUuy sI AJ3100S JIWE[S] SYI Ul SISNBW [1A1> pue snolSija1 ur diysiopeaj Jo uonisod ay] ()

"J9JJBAIAY 213 Ul 2[qBIUNOIIE
3q (M IPADI[3q UIIYMm I0J 1opio AI01eBIjqO UB SI 31 | SWI[SNJN 3Y) 10] ° PauBisap 3se) 9[qeIouoy ue UBY) alow S1 An(] Siy
" POD) JO ssaulas 2q 03 uoIssTw Aaeay oy s1doooe oy os Fulop Aq ¢ yuel [e1o0s 1o diysuoneel Aue FulspIsuod moyim sonsnl pue
BOPT 24} [N ISNT WI[SNIA B * a[eam Io 1omod Jo uoneniis 9yl 10A218y A - uawsuly] pue sjuated jjosouo jsutede usas jsnlaq 03 sey

suo A13(J 2y 03 [eruowNs3) Jo ad4Ay sty Jo, Jeswiy pon jo uonisodap dyy se papredal st 2onsn( Jo yo 1desuos ayy ueanb ayy uy ()

o1 € oy (A0 oo™



A\ WICT nEWSE EpUBUSIFIER

xapdwod »Ew_mm osje S ,. Em%:&E pUE psuljal
aAnIsuas A[qestewas st jySnoy) uoidijal ay1 Jng Suruoddal Jo prepuels [ens n sy £q a[doad saniwid e Apaygnopun ale 1anN ay
: sABs uepns WIg)ses oy Jo sdurems dy3 Ul SUIAI] SISPIAY (180 JonN 3 JO UOISI[a1 9Y) UO SALMOYM preydLid-ueaq

“oamuwnd a1e sJa1[eq sno131[a1 119y} ey} A[dwW AJLIBSS203U JOU S0P OUIISIXS

JO pIepurls AIejuowiofd A19A 2 Jym Kuesod up 9Al USW JBY] "WSIYppng pue WSMPUIR| ul] uorsijal pajeonsiydos A[Ysiy Jo

SIOMOJ[O] AUBW 218 0§ * SN ST NI ND [BLIJEW JO [9AJ] MO] B 18 SUIAI[ aI8 pIom w1dpow a3 jo s[doad ajerdl(i Jo Auew 1ey] (4)

"SpadU JIUEZIO UMO SI1 03 SWLIOJUOD JBYM B OJUT SULIOJSUB]

pue s3uipunouns sji woy [eusjewt sydeode wsiuedio Al B oY Yoiym uonipen [enyuids Suiar] A1eas jo 10®) Ul 9nn ST Syl
* sIaUpB YoInyd A[4ea Jo  s3Unum ay) ul usds se ATUensIYD Jo saudsAw dy3 Jo uorssardxa 10

o3enSue[ & 01Ul PSWLIOJSURI} PUE S[OOYDS 1o3e] S1T UT JUSIdyul wWsifeuoniel pue wsijeanieu (e yim Lydosojiyd uewroy-osoeln) Yoo i
* A]1Ba[2 0S S91BNSUOWA(]

‘(v Amuso yunoj oy jo 1Seydooses uo aumd[nos JO UOLBULIOISUEI) AU} Se e A|plomJayio jryromod jsow e OJul SNIuSE

refnonred si1 YSNoIy) 3 POULIOJSURL) PUE J[3SII 210Jaq PUNOJ 1 YOTYM HE UBWIOJ JUSI[BINEU JUapedap ay) paidedde Aiuensuy) (o)

*M3IA JO Jutod Jeyoue wol uosLeduIod siy) JapISUOd 01 JUBDIJIUSIS aI10W ST 31 JRI[C

wejs| 01 SuIp100o€ paaye[un 9q 0} paAal[aq st 1eydold oyl Aym pue SWISNA 01 SUBdUT UeIN) SYl Jeym pueisiopun 01 Isplo ul jng
* SUOITI[a1 0M] DY) JO AINJONIIS 3Y] JO dBPAjmOIn

[NJOSN [B9ASL PUB [JSUIUBSUI 3SIN0D JO oq Pinom uosLiedwod jo odA3 siy) - uo Os pue UOISI[al JBY10 Ul 2INTY [BHUID A} O} uoI31[2.
auo ur 2InSiy [BNUS Ayl UOISIRI JOYI0 Iy} UI YOO Paides dyl 0) puodsaliod pinom UOISI[aL U0 Ul J00q paldes oyl Aem SI} U]
019 15Uy AQ uayods a3endue

oy otewrely 03 sFenfuel o1qeIy Y1 IS0yD) Aoy 3yl 01 [SLQRD) JUSWIEISD [, MAU 3} 0} UeIn() 3y} 1suyy) 0 1aydoag oy Suuedwo)) (4




V'

o () @ w0 (s e e ot 0 A 0 i sy (9(0f) ) sy AR rre(myeO) o g Cie oy’
e KR s o o0 oD ol 0d ol ek (Y ) € SET(0 |0 =T o = §FFc w0 orergy 10 Sy D e o T E f
oviE) e € i) e
oy € wd (A e sveC e A A (o) R (FRO) (g™ o s ooyCim (50 o O o O sy B0 o 0 v
(L) 0 sp A9 (0 oCcd ¢ oo oy onl 0 o g € ey o8 SOy~ BT (g™ o s of ey e oo JOED (oD e (5 X0

O8I {70 T e sy W (C (g™ ok 8 iy e (Ot Croe oo s (Corsep i w60 o) of Cory( Oy e EeCig 7 g
fy B CHO K49 #0 | vmiefrn @0 €0 sy o e 098 KO0 (Efy s cfve = oo ve( 2 i) o o
(8 o Qi e 0 ERP R e ED ey 0 6 (F e oD o e sy e et §OFT 6 o) SOF o o oy (r0 e (O 0
(o)oriciny ol vreey nf (T (6o 5 (0 O g0 | e &f e € 0 O (R 03 w0 s oD v 5 70 il x0e® o o=Fp vy

e mefyre & ro Hp( gD <y o

FO 63 vy Sy (FTe AT o o AT § o s s o o ot O g st Fe ot © o5 108y o010 R s Cree €0 gy SR pce

i Hee e

< oy w0 v {10 e £ (e sy s ewe) o By ofD 6 oD 332‘)%ﬂﬂﬂjmﬁ.ﬁmﬂﬂqﬂ%qﬁ?ﬁ%qﬁw.ﬂﬂﬂ?%mﬂ%}_qjﬁqﬂ?
(3)F (=) A 97T € SOFED A T2 yor® € TR0 o8 5 THD O 5p (AT o™ e jmm o (0 sy 7o e

= e o2 (00 @ e 1 sy v i Cpo e O iy (8 2 e Fep € o oD o 5 Oy o0 10 o) cor

o Camy o6 ¢ |2 B ey € S H D (0 ey 2 v o W 1 s (F2 e o rf (e g8 e O o0 640 st O e (9 fy

O €y T By O [ Sy (e g e 17 B oS € A 0 G R € e 08 s

qﬂ.wfmbw«ﬂwﬁujjaq:i‘;\ <Ko C6C & C6C el o ofe ¢ gfve prr

Jﬂﬁﬁﬂdﬂba@«rzq&r%m«rdﬂ_QJHUL&.._.QU“d«rWJq&:qa:qu&;mJ%_Wdﬁ%ﬂﬂﬂqﬂﬂé_“ﬂ“ﬂlﬁﬂq_ﬁqﬂ_g.ﬁUTﬁjgﬂmMJﬂJn}y
Axrv__q.Jﬂﬂ.. 3«)\,4& ﬁ;._ w«;m.ﬁ;%a\bdﬂdn.jﬂqn;ﬂmria.; qn.,..erw.ﬂﬂvJ nv__ ﬂﬂr BL _mvﬂq. _..ﬂv_mjj_lv__ﬁ.jﬂJa.hJ_ﬂrﬂyd

iy o oy o0 € vrer™ A0 gl ce <fc 70 gy O T8 gro ey’
5 5w (0 Cje o b repey e FCee sEjar o A Sy oF e 3 o fy o o 7 (0 ompe ey o e T s srife e
Oy Ceve gy o0 € Al Oy momy g e g’
FO REC orpAn ey o Sy ST A o ey fa (o FpdC O rcd (e0)oee O b 6|0 e peed e e € e ot gy
(1)oFer CoiC9 o o) vra®™ € oxe® o Sy (™ Fy o (0 P Ty e € omper (0 Fp |0 oy Ty e e’

K18 oA |0 £ 68 o sy oo o (<O A A

e F0 51 o G sy et (R ) g 08 Oy e 6 sFje § oqerd? (O ey e 60 o0 §0 (O Feriry e ooy 7S oo
w sy o€ Fomimn gf” € 6 Are g s A o s 1S o) SO0 St five 0 &ED o e O Coifer € Oy ienye® (9
()0 E T e ¥R oo (e o e e e WO Temrr v s i e s s D T T T 6 e o o0 s v s

- .‘ ..I|-,I..
R S I




o~ ’ a/ —
o g o )
Ethics and the Qur’an())

The subject matter of this article is elusive, since the word “ethics” itself is used in various
ways in English. If we take the deﬁmtlon of a standard reference work, we learn that “ethics” is
“(Y) a geniefal pattern or way of life, (Y) a set of rules of conduct or moral code, and (V) inquiry
about life and rules of conduct...” (Encyclopedia of philosophy, iii, M -Y). This article’s focus,
then, will be Qur’anic ethics in senses (1) and () above; we might also use the word “morality,
i.e. “beliefs about human nature, beliefs about ideals — what is good for its own sake, rules
stipulating action, and motives (ibid., vii, Y °+). Both terms, ethics and morals, suggest the scope
of our inquiry. The Qur’an abounds with “rules of conduct, and, taken in its entirety, establishes
much of a “way of life.” While it has little by way of “inquiry about rules of conduct, that is,
what philosophers call philosophical or meta-ethics, nonetheless it is possible to infer from the

Qur’anic text certain meta-ethical presuppositions and methods.

It must be recognized from the start that the Qur’an contains more exhortation than stipulation.
Despite the plethora of rules that confronts the Qur'an’s reader in the first siiras (which,
chronologically speaking, are actually from the latter part of the period of tévelation), most of
the Qur’an rallies Muslims to act rightly, and reframes their moral:knowledge in a context of
1n this world (see BLESSING; CHASTISEMENT AND PUNISHMENT),

retribittion and ré
and judgment and subsequent punishment and reward in the next (see LAST JUDGMENT;
REWARD AND PUNISHMENT).

Two general points about Qur recognizing the nature of the

Quramcd: ,_;I; :

-d, but nothing suggests that the good is good for some reAson ex

T TR T e o A AR AR AT

These two moral facts are framed by two other important features of Qur’anic ethics: (a) that
the Qur’an takes for granted the vices, virtues and modes of human organization present at the

time of revelation, and (b) that it has a jaundiced view of human capacity and goodwill (see

COMMUNITY AND SOCIETY IN THE QUR’AN; PRE-ISLAMIC ARABIA AND THE QUR’AN).
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Ethics and the Qur’an(Y)

Yet the Qur’an’s embeddedness in seventh-century Arabian society and those particular
notions of virtue and vice should not cause us to lose sight of novel features of its ethical
perspective: V) an assertion of the ultimate meaningfulness of human acts and a variety of
compelling theories of why humans should act virtuously; ) an emphasis on individual
but also collective responsibility for the ethical treatment of all persons, whether male or
female, infant, wayfarer, neighbor, parent, or wife (see CHILDREN; FAMILY; WOMEN
AND THE QUR’AN; KINSHIP). The Qur’an should be seen as revolutionary not in its
content, but rather in its justification. It did not so much provide new rules, as a new
perspective — namely, that the claims of morality transcend mere human interest and are

the very purpose of human existence.

While the distinction between “religidn” and “ethics” so dear to phildéﬁphical.ethiCists

tb\_%véirgiég' God, right beliefs about God, etc. (for dlS(;:uSS,IQ,r;;Q_,;;n.m;':_c_:;;j’:_ spect
see FAITH; BELIEF AND UNBELIEF). In addition, this essay will

legal, theological ystical sch
AND THE QUR AN; SUFISM AND THE QUR AN) Questions of the sequence of

1008y (chssifi ’”é““”’fé‘ classifyinga

ﬁmﬁ (£) the nature of the Qur’an’s f-_ Estipulations (rules; pr1nc1ples




