The Glorious Quran
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Regarding this verse Allamah Tabatabai in his renowned Al-Mizan fi Tafsir al-
el Bl eblb adle s e OT s 5 Ol el

Quran one of the greates Commentaries of the Quran states ... the Quran is a
IS 015 o s 0 555 LS e el ol

living and eternal Reminder which will never die and Fall in to oblivion.
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It is immune from any addition and loss. It is immune from and
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Secur against any
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Alterations in from and style which could affect its character and role that is as "
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the

Reminder of Allah Which expresses divine truth and knowledge"
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For this reason the aforesaid verse indicates that the divine Book has always been
JLJJLn-“-‘ﬁ‘L' OM;JA.&T 45.)_)!.3:,.1&; k.Fi'H‘-,ts'u{!
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and will continue to be
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guarded against any distortion and alteration (Al-Mizan fi Tafsir

a|-QUFan/VoI.12,p.99).
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The Sunnah
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Afterthe Glorious Quran the most important _source for understanding Islam and

Loma 01 5 51 ey e e

therefore Shia thought is the Sunnah of the Prophet Muhammad including his
b ws s el (o) tammn & i i Sl ol Dl S b &

sayings and his deeds.
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The Quran itself clearly grants this high position to the prophet as he is referred to
Sl el il Vg Kl 5 Bn )5 0 lola s g0 iy &S T
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as the one who is responsible for explaining the Quran and teaching the Quran and
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wisdom. The Prophet is a perfect example

Eo e ol JolS S el

for the believers. He never speaks out of his own wishes. Muslims are asked to hold
Ol g s 2 ool b s e B p gl o pesb Jlel ekl O 5 ST A

on to whatever he gives them and (refrain from whatever he prohibits).
Sdssolely A4S gyl &S T o
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Knowing the above verses and many other verses regarding the status of the

Prophet and taking into account the significance of being a divine messenger
G5 Ao by Coanl iS Sl gl s nlissl

Chosen directly by God and spoken to by Him the Shia along with other Muslims
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cultivated a state of sincere love for and devotion to the Prophet Muhammad.
e:))TJJg—}! J‘ t.sjl" mléal.ﬂi..a‘u uilﬂ:&_a (u.ﬂ)-\.w Qfa? g “:"“"“"

The household of the Prophet
o ol ol

There seems to be no disagreement among Muslims about the validity of following
(1 pls) s e oty oD Olbays slzely gy Ols

the teachings of the household of the Prophet in understanding Islam especially
I Cls Lo goaies

according to the (Sunni view which considers even all the companions of the
elf.b_: crllisle (03 S sldals) smils o> sl

Prophet as reliable sources of understanding Islam.
slazel J6 - sl

Sunni Muslims hold that whoever met the Prophet while believing in him is a
SL_.JIQ.L\U;_-QULJ_ACJ\:A)J@UA?.L_; u"‘;_fh NI ) ) ‘_J J,-GL:J‘ dfujb_)_’ J.&Lt ails (.)Lo.i‘ ;_)L:..:\ L

considered as companion of the Prophet and can be relied on in acquiring
5 ptcn A Ol by e AL Cm il e 03,5 Iy shres

knowledge about Islam .Accordingly members of the household of the Prophet such
Sl 055 ST el e ol S ol J

as Imam Ali and Fatimah who have always been with the Prophet and had the
(J)A&l’lﬁ&ﬂ?ﬁ(t)&rb‘ °‘>)‘.J."°L:‘._“.4':“:‘°J°“§

closest relation to the Prophet can unquestionably be relied on.

.U)Laj:A\:._ur‘.i L;J_J_}J)L_-«MJ LUJ' (r%l@ﬁdlﬁ)mdﬂf@}.uﬁ

Scanned by CamScanner




The Sunnah
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There is no doubt then that the household of the Prophet are reliable and
S S ey b el &y

Trustworthy in their understanding and presentation of Islam.
Lslezsl LG Bl s Lt 1 5L &) o o 5

This fact becomes even clearer when we refer to the traditions from the Prophet
Ak ol 3 gect F 3) S s p 4 Gl Sl Ll

About his household and examine sayings of Sunni scholars about the knowledge of
SR L S ey 1y i Jal Oldle Ol (¢) o plal( ke plia)e Lo

Ali and members of the household of the Prophet.
ol Ol glasl Kooy

For example Imam Malik say: "No eyes have seen no ears have heard and nothing
db&‘j -Liji-:ﬂdﬁlﬁru‘ E-vb_-:l-ltjo_:.?_-@.ﬁ a%—hfﬁ;@.n Sﬁ-@ﬁj

Has come to the heart of any human being better than Jafar b. Muhammad who is
03 55 5 s (55 AL (pldesmn p pinem Sl g &S

Distinguished (in his knowledge his piety his asceticism and in his servitude to God.
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This is what Ibn Taymiyah reports from Imam Malik in his book (Al-Tawassul wa al-
S ol e oyl 03,5 a8 oSl plel Sl 4 ol TS Lol

Wasilah p.52 first edioin).
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The sunnah
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In a survey about those who narrated from Imam Sadeq Shaykh al-Mofid in his al-
G"J.ﬁ‘l—ii.)" ASGIL.Sn)LuJ c.l_;\aa;u'_.lb) (E’-)Lé.\l..ﬂ(-tul_,‘ JLZ)Y'J).L}A@L

Irshad asserts that those who were trustworthy among them from different schools
3 pats p ObT Ol ys &SI, SLS L5 g 3 ge Calses calds

Of thought were 4000 in number.
Al

Thus there is no ambiguity here and this is why many Sunni scholars such as the late
el w8 bl benl s 45¢..J|¢.1_9L')__7_l¢5} ‘SL.,JQLJL:-)'M_g_;‘.:M.! J.:.a (=

Shaykh Shaltut have clearly pointed out that every Muslim is allowed to act
u,.Lucw 94 S Lles S ol bl ledua ,a Sl jlowe A8 e

according to one of the five Islamic schools of figh.Jafari, Hanafi, Hanbali, Maliki and
s 8o (ols Cada I LSS Gnm el S

The reason is clear because if Imam Jafar Sadiq for example did not possess more
Col iy il (951 (P)dslo jirm plal Jite (sl , S A ole gl

knowledge or better access to the knowledge of the Prophet than the rest. Then one
by oo 4 2 o 2sly 253 01Ky 4 oo

has to admit that he must have been at least equal to others especially if we bear in
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mind whom he taught such as Abu Hanifah of Hanafi Muslims who attended Imam
25 @lai g1 45T LS Ogmer Dl i Dbl plal &S ad 4l Lia psl>- aS

Sadiq s lectures for two years.
((C;)Jat.p plal s Sl o Jlugs S

The Sunnah

e

People who are educated or who seek the truth are expected therefore to examine
Sl_s';L‘g)'tJJL'ﬁ‘J“ °3;‘_}-_-a-7'=-7 -\J‘s‘_.é:.ﬂ:-(_gydmjbb_ ASJJJ:.A_)LE.:.H -L.S‘J-A_;JJ

all Islamic sources available and thereby come to a conclusion about the ways

L Dl 2 g g0 e aen Dol lplmr oSy S gl

Muslims can lead exemplary lives . Certainly one rich source is the teachings of the
e Oblebue 2Bl tls gl Ggai o b Sb5  Ltadas QJC,,.& Bl Sl el le

household of the Prophet.
ol

Now let us see whether it is necessary to refer to the household of the Prophet in
WLl K LT ST S per ol S ol

understanding Islam?To provide an answer | will focus only on some traditions from
oSl Zsld o =l 0o sl rﬁa a5 el g S ool

the Prophet narrated by great Sunni narrationists and accepted by both Sunni and

— . R o .
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Shia scholars.
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The sunnah
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But prior to that it has to be noted that all the teachings of the household of the
Ll OT 5l A S35 gl Rl aen ol e ol

Prophet were always based on the Glorious Quran and the Sunnah of the Prophet

L B S O ol e

No one should think for example that Imam Sadiq was saying something according
LU S s SASOLE Sl Galopld el . e b

to his own opinion about Islam.
U:-JJS- LS&"&'J']:J r)\.w\ a_)‘.f).':

Whatever they uttered was exactly what they had themselves received from
el AV o TS S W PO olss - LT Al 3,8 3l s

Prophet. There are many traditions inthis regard. For example in Usul al-Kafi we find

L 333y g3l sl “on) onlos Jbe ol S dsel oo e

that Imam Sadiqg said that whatever he said was what he had received through his
S Golopll 034 15K it e Soudgzr ol plesS Sibys G bl

forefathers from the Prophet.
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One of these traditions is the famous tradition of Thagalayn. This tradition was
Gl S e Sl ol 9y ey ) Cods ol

uttered by the Prophet on different occasions including the day of Arafah in his last
C..w!e)_,.nj; _)*‘L:i 36 d;b;é\.s:——lu A.Lu.,-_)l “éj;_/l‘)_))')

pilgrimage and the 18 th of Dhul-Hijjah in Ghadir Khum. Despite minor different in
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the wording the essence remains the same in all versions of the tradition.
Olio o o Codo a e ‘;,_JIQL,& JT‘SLAAJ}?M)J

For example in one version of the tradition the Prophet said "Oh people! | |eave

die sl 5l S e s Eol oy g poesl et

among you two precious Things: the Book of God and my household. As long as you
olsla 33 LG_;I; s NPy e Jo! ny fl;l.a

hold on to them you will not go astray.
a s LT 4 A3 danl S ol
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Human and religion

) Human being possess multiple
capacities: we think, feel, and act by responding
inwardly as well as outwardly. Hence, the
concept of religion cannot be tied solely to either
the concept of God or that feeling.

Al Equally fallacious is any definition
of religion and religious in terms of participation
in a particular faith. It is also misleading to define
religion as a code of ethics or morals, since
people can reject all religions yet maintain high
moral and ethical standards. Belief in a religion
or loyalty to a particular faith is no guarantee

against immoral or unethical behavior. The pages

of Human history are filled with accounts of

"religious" people who have committed
"immoral" acts in the name of religion.
i But if defining religion very

narrowly is a mistake, an equally dangerous
practice is to define it so broadly that the term
loses all significance. To say, for instance, that
religion is awe or wonder or love is to say
nothing at all, because a flash of lighting or a
flight of birds can inspire awe or wonder and
because love is as often equated with self-
indulgence or self-gratification as it is with self-
sacrifice. Awe, wonder, and love are only aspects

of religion.
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Why Religion?

There are some people who maintain that they have no obligation
to investigate the acquisition of religion. They think: What need
provokes us to consider religion?

We aim to show the flaw in this argument by means of the
following explanations, and we shall demonstrate in two ways the
necessity of enquiry into religion.

). Wisdom dictates that every man should give thanks for those
benefits which he has received.
Y. Wisdom also dictates the need to prevent every kind of possible

danger or harm. so now let us consider each of these two points:

The Obligation of Thanksgiving

It is our good fortune to benefit from all the excellencies of life in this
world: our digestive system, respiratory apparatus, the heart and other
organs of the body. Each one of these is in its turn greater than the
limit of our knowledge and even our imagination. Likewise the light
of the sun, the existence of plants, the mines and resources hidden
deep in the heart of the earth, all of them are great benefits which, by
the knowledge and power that has been given to him, man can make
use of.Greater than all of these, however, is the genius and
understanding of man himself, which can break a mighty mountain
into pieces and create from water and iron the most enormous power
and the most delicate objects.

Now this question poses itself: Should we not engage ourselves in

Bazrafshant Y @gmail.com
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research and enquiry until, if there is a benefactor, we acknowledge

that benefactor, so as to fulfill our duty and offer him our thanks?

Suppose a benevolent and charitable man adopts a baby who has lost
his father and mother, and provides for him every kind of sustenance
for life and growth.

He arranges for the child to be brought up, and when he is ready for
education provides him with the best teachers and books. Similarly he
puts every possibility within his reach, and, in short, provides in
every way for his welfare. Does this child not then have an obligation
to try to find out first who this man is, and secondly, about his great
generosity, his whole soul overflowing with thanks for his
benefactor?

It is the same in the field of existence, and we are obliged to engage
in enquiry till we discover the Benefactor and Creator Himself and
render our thanks.

Making effort to acquire the true religion is also a command of
wisdom. He who has not yet found the right way, and is wandering
without direction must not rest his feet until he has found the way of
Truth and the true religion, satisfied by enlightening proofs and clear
evidence.

And when he has reached the source of spiritual life and the true
religion, his heart full of peace and rejoicing, he should begin to give

his thanks to the Creator Himself

Bazrafshanf Y @gmail.com
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Why Religion? (¥)

The Prevention of Possible Danger and Harm

If a child were to come and tell you that he saw a poisonous snake go into the room you were
in, you would immediately jump up from where you were and undertake a thorough search of
every nook and cranny until you found it, or were satisfied that it was not there. Similarly, if,
while traveling by night in a dangerous country, you learnt that bandits were waiting on the road
ahead to ambush you, without doubt you would wait until the way ahead was clear of danger,
and would not take a single step forward until then.

In these two examples it has been made clear that we are compelled by reason to investigate
conceivable dangers. It is possible that some of the harmful things may turn out to be nothing at
all, and other people may not pay any attention to them, but if an injury carries the price of a
human soul, and a life is destroyed, it cannot be ignored.

The Most Dangerous Harm

In the history of mankind, we learn of people who were famous for telling the truth and acting
honestly. They claimed that they were messengers of God, and they called people to have faith in
God and to act in a certain way. As a result of the efforts and the persistent sufferings of these
special people in all corners of the world, many groups had faith in them. Thus the birth of Jesus
Christ became the beginning of the Christian calendar and the migration of the prophet
Muhammad started the Muslim calendar.

Specialized English (1)/ Lesson Two

Now, we see that these messengers of God attracted men to religion and to follow particular
rules, caused them to fear punishment for their bad deeds and made them sure that they would be
tried in the Great Court of Justice before the Righteous and Wise Judge. They trembled at the
hardships and perils of Resurrection and the

harshness of the punishment there, and made men fearful of these things. The question is, do
their warnings make us realize the possibility of harm and danger in the same way as did the
warning of the small child?

Is it right that we should ignore the words and deeds of the real religious people of this world,
when it is they who, in their belief and faith stood watch over the soul, and spared themselves no
kind of sacrifice? Clearly, the words of the messengers, if they do not make a man certain, at
least provoke him to think: perhaps what they say is true. Then what in fact is our duty, if it is
correct that the messengers tell the truth? What answer will we give in the Court of Justice of
God?

Research

Here reason reckons the necessity of preventing this “at least possible” harm, and religion
urges us to follow. What is more, these messengers call man to a healthy and civilized life, and
they also say that after death an extensive new world and everlasting blessings await one who
has performed his duty, and give glad tidings that in that place is another existence overflowing
with peace of mind and certainty of spirit, where there is no disease, distress, agitation, anguish
or fear. Does reason allow us to ignore this important message?

Must we not give weight to the fears and threats of the messengers, who say that sins and
transgression have their penalty, and follow religion and give our thought to it?
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First point: this essay is just the personal opinion of the author that as a critique
tries to give opinion about it and has no warranty of the Iranian government for the
usage and the ability to perform.

Second point: this essay is just defrayed the reasons for having the atomic bomb
for Islamic countries and believes in the just of Ayatollah Khomeini and Ayatollah
Khamenei opinion for the prohibition of atomic bomb.

Third point: because of ambiguity of necessity reasons of having atomic bomb for
Islamic countries in religious viewpoint of elites, in this essay, the necessity of
reaching this important is discussed from political and common viewpoint.
hovalghader

The holy Islamic republic system of Iran after the unbelievable victory (from the
enemy's opinion) in February of \asA stepped into a hard way. The reasons for

hardness of this way is in one side the ambiguity of the way for the friends and in the
other hand the unpredictable ruses of enemies for extirpation of the only true Islamic
republic in the world.

And the second problems is the restraining the software and the hardware

power of enemy in soft, semi hard and hard zones. This restraining is related to
observation, control and effective leading in first enemy's tools and second effective
management of Islamic republic resources for this aim.
For this point Islamic republic enemies under united states command and with the
help of European and partly Asians with tools like UN | international agencies ,
NATO and .... always tried for advancing their aims for weakness and extirpation of
Islamic republic.

United States as the main enemy of Islamic republic of Iran always makes
different ways in different levels and placed usage of threat , imperativeness ,
persuasion , restriction , scaring, etc. for satisfaction of different stratums like
officials, elites (economicals, politicals, scientificals) and ordinary people with the
goal of getting to their ominous purposes in his agenda.
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Ethics and the Qur’an(})

The subject matter of this article is elusive, since the word “ethics” itself is used in various
ways in English. If we take the definition of a standard reference work, we learn that “ethics” is
“(1) a general pattern or way of life, (Y) a set of rules of conduct or moral code, and (V) inquiry
about life and rules of conduct...” (Encyclopedia of philosophy, iii, A -Y). This article’s focus,
then, will be Qur’anic ethics in senses (1) and (Y) above; we might also use the word “morality,
i.e. “beliefs about human nature, beliefs about ideals — what is good for its own sake, rules
stipulating action, and motives (ibid., vii, Y°+). Both terms, ethics and morals, suggest the
scope of our inquiry. The Qur’an abounds with “rules of conduct, and, taken in its entirety,
establishes much of a “way of life.” While it has little by way of “inquiry about rules of
conduct, that is, what philosophers call philosophical or meta-ethics, nonetheless it is possible

to infer from the Qur’anic text certain meta-ethical presuppositions and methods.

It must be recognized from the start that the Qur’an contains more exhortation than
stipulation. Despite the plethora of rules that confronts the Qur’an’s reader in the first siiras
(which, chronologically speaking, are actually from the latter part of the period of revelation),
most of the Qur’an rallies Muslims to act rightly, and reframes their moral knowledge in a
context of retribution and reward in this world (see BLESSING; CHASTISEMENT AND
PUNISHMENT), and judgment and subsequent punishment and reward in the next (see LAST
JUDGMENT; REWARD AND PUNISHMENT).

Two general points about Qur’anic morality follow from recognizing the nature of the
Qur’anic discourse. The Qur’an assumes that (a) humans know the good and nonetheless often
fail to follow it; (b) that since humans know the good, they know too that explanations of why
the good is the good are beside the point; the good has the utility of guaranteeing success and

reward, but nothing suggests that the good is good for some reason extrinsic to itself.

These two moral facts are framed by two other important features of Qur’anic ethics: (a) that
the Qur’an takes for granted the vices, virtues and modes of human organization present at the
time of revelation, and (b) that it has a jaundiced view of human capacity and goodwill (see
COMMUNITY AND SOCIETY IN THE QUR’AN; PRE-ISLAMIC ARABIA AND THE QUR’AN).
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Ethics and the Qur’an(¥)

Yet the Qur'an’s embeddedness in seventh-century Arabian society and those
particular notions of virtue and vice should not cause us to lose sight of novel features of
its ethical perspective: 1) an assertion of the ultimate meaningfulness of human acts and
a variety of compelling theories of why humans should act virtuously; ) an emphasis on
individual but also collective responsibility for the ethical treatment of all persons,
whether male or female, infant, wayfarer, neighbor, parent, or wife (see CHILDREN;
FAMILY; WOMEN AND THE QUR’AN; KINSHIP). The Qur’an should be seen as
revolutionary not in its content, but rather in its justification. It did not so much provide
new rules, as a new perspective — namely, that the claims of morality transcend mere

human interest and are the very purpose of human existence.

While the distinction between “religion” and “ethics” so dear to philosophical
ethicists is unnatural to the Qur’an, nonetheless the focus here will be on passages
discussing virtuous conduct toward human beings rather than those concerned with
virtuous attitudes towards God, right beliefs about God, etc. (for discussion of this aspect
of right conduct, see FAITH; BELIEF AND UNBELIEF). In addition, this essay will
concentrate on passages important within the Qur’an itself and not necessarily on those
esteemed in later legal, theological, or mystical scholarship (see LAW AND THE
QUR’AN; THEOLOGY AND THE QUR’AN; SUFISM AND THE QUR’AN).
Questions of the sequence of Qur’anic revelation — so important for choosing among
apparently contradictory Qur’anic passages — will, for the most part, lie outside the

scope of this article (on this, see ABROGATION; CHRONOLOGY AND THE QUR’AN).

Accordingly, these issues will be considered in what follows: (V) ethical knowledge
(human capacity and human nature; motivations to moral action; the reality of moral
choice), (¥) terminology (classifying acts; classifying actors), (7) ethical knowledge and
moral reasoning, (£) the nature of the Qur’an’s ethical stipulations (rules; principles;

admonitions to virtue), and (°) ethical sociology (Muslims and non- Muslims; Muslims).
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New words and expressions
Word Meaning Synonym / Antonym

asceticism (n) wuwin wlie 9 88 ,LS il s isolation, separateness
attitude (n) wowlew oyl idea, policy

Basis a|, foundation, base,

bond servant o (o\e slave

communion (N) 3,308 ( sJawod g Cuouous S, Lie sympathy, participation, association
concept (n) pepan imagination, idea

devotion (n) w8q dedication

enjoyment (n) s,l>,95 0 (o sy pleasure

for the sake of (prep) ,bls> a, .sl,, for, in order that

humble (adj) golgio modest

indispensable part <s,9,0 9 SV «5> part that is absolutely necessary

intimate (adj) Sus3 9 alicwgs « swwouo friendly, close

mentality (n) .&5 mental capacity

objective (n) Wi goal

ordained (adj) oaw wlxil «u20 destined, accepted

priest (n) JiwisS «sul>g, clergyman

purification (n) gk clarification

reverence (N) s o0, great respect

soul (n) vlg, &9, spirit

submission (n) e surrender

to anathematize (v) vao gilo (W yaiie (> )l to dislike, to hate, to ban
to consecrate (V) wsls Lolaixl «Ws,eub Lwado to make sacred, to sanctify, to devote
to destine (V) ws,S b0 (W>,S (o g w to fate

to motivate (V) us,S Su,=i Wyl wS,> a to arouse

to prohibit (V) ws,S ggion W>,S ¢,Eace to ban, to forbid

to seek (V) ws,S 9= to search

worship (n) wslc adoration, praise
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(cmlof)

The word imam literally means leader or
guide and in its spe.cifically shiite meaning is
signifies him who is ordained by god to
continue divine guidance after prophecy has
com to an end.

this is also called wilayah,which has almost
the same meaning as the imamate,but wilayah
emphasizes more particularly that special
quality of the imam with which he is endowed
by god to interpret the inner or esoteric
meaning of revelation.

wilayah literally means to be friend or to be
nearer to som one;hence,the wali,in shiite
terminology,is the who is nearest to god in
love and devotion and therefore is entrusted
by him with the esoteric knowledge of
religion.the imams are thus the awliya allah
par excellence.

the imamate is based on two principles:nass
and ilm. nass means that the imamate is a
prerogative bestowed bay god upon a chosen
persony = frome -« the « family. of the
prophet(s),who,before his death and with the
guidance of god,transfers is to another by an
explicit designation, nass.

in order to continue the divine guidance
necessary for mankind,the first nass was
initiated by the prophet(s)himself who,before
his death and under the divine
command,definite individual from among the
descendants of ali(AS)and
fatemah(SA),whether he clamis temporal rule
for himself or not .

the second principle embodied in the doctrine
of the imamate id that of ilm.this means that
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an imam is a divinely inspired possessor of a
special sum passed on before hid death to the
following imam.in this way the imam of the
time becomes the exclusive,authoritative
source of knowledge in religious matters,and
without his guidance no one can keep to the
right path.this special knowledge includes
both the exoteric(zahir)and the esoteric
(batin)meanings of the Quran.This esoteric
knowledge of religion is wilayah,which God
entrusted to the prophet(s),who,in
return,handed it over to Ali(As);thus it
became the inheritance of the imams who
follow him.

the doctrine or the imamate in Twelver Shiism
thus rotates around these two principles, nass
and ilm,which are not merely conjoined or
added to each other,but are so thoroughly
fused into a wunitary vision of religious
leadership that it is impossible to separate the
on from the other.

Hence, nass in fact means transmission of that
special knowledge of religion which had been
exclusively and legitimately restricted to
divinely favored imams of the house of the
prophet(S)through Ali(AS)and can only be
transferred from one imam to his successor as
the legacy of the sacred family.
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